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2) If it is not the obstruction to the pruvritti, can it
be the putting an end to the possibility of pravntti ? No.
I cognise silver now and the possibility of my pravirtti
is destroyed as I find that it is only shukti. Later on I
again cognise silver. If the very possibility of pravntti is
destroyed, I should not have the cognistion of silver at all.
Further, a thirsty person is in search of water; he sees
snakes or thiever and controls his thirst. His pravntti for
water is obstructed. Does the knowledge or cognition of
snakes etc., function as the negation of the cognition of
water ?

(3) When two things are apprehended as 'avivikta',
the later discrimination may. be taken to constitute the
negation. No, In the beginning all objects are apprehen-
ded as avivikta. La^er on we are able to distinguish them
'with reference to one another. This latter 'viveka' does
not constitute negation.

Does ^aviviktatva" mean not appreh.eJQ.dmg through dis-
crimination ? Or does it mean the apprehension of their
identity ? In the former case, i$ the apprehension through
discrimination 'padartha jnanatirikta" (other than the know-
ledge of the object) ? Or is it the 'padaytha jnana' itself?
When we have the padartha. jnana% we do not apprehend
this difference; and when we later on distinguish one object
from another, we should be able to say that this cognition
negates the earlier one.

So we o.ught to say that the apprehension of difference
is the apprehension of the object itself. In such a case, as
we apprehend an object we are apprehending also its
difference , and hence there is no question of "'aviveka'.